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Healing & the Atonement

ABSTRACT

The purpose of the thesis is to examine the doctrine that
physical healing is provided in the atonement. This 1is
defined as "the view that Christians may claim healing from
sickness on the grounds that Christ has already carried that

sickness for them just as he has carried their sins"”.

The theological and literary origins of the doctrine are
traced and developments and modifications noted, particular
reference being made to the Classical Pentecostal groups among
which the doctrine is largely to be found. The New Testament
passages used to support the doctrine are identified. These

include Matthew 8:17, 1 Peter 2:24, Galatians 3:13, 1
Corinthians 11:29-30, James 5:14-15, and Mark 16:15-18. The
conclusion is drawn that none of these passages supports the

doctrine as it was originally propounded.

The doctrine is also examined in the light of a possible
relationship between healing and salvation, healing and the
Gospel, sickness and sin, sickness and Satan, and sickness and

suffering. The bearing on the doctrine of New Testament
references to sick Christians and to the art of medicine 1is
also considered. The examination of these themes leads to a

conclusion that a modified form of the doctrine might well

find a basis in the New Testament.

Theological difficulties dealt with include the problem of

relating the word "atonement"” to sickness and the notion that
Bible verses are "promises" to be "claimed". Practical and
pastoral difficulties are also considered. In the final
chapter a modification to the doctrine is proposed. Healing
may be understood to be in the atonement both ultimately and
indirectly. This is based on the Pauline teaching that those
in Christ are to be clothed with an incorruptible body at the
Parousia. Meanwhile healings occur as a work of the Spirit

who is given to Christians as an &ppapov of their inheritance.
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PREFACE

The purpose of this thesis is to examine the doctrine that the
healing of physical sickness is provided for Christians in the
atonement. Since, as ] shall show later, this doctrine is
embraced largely by Classical Pentecostal groups, I feel it

appropriate to declare at the outset my interest in Classical

Pentecostalism. I have been a Pentecostal minister since
1962. Since 1978 1 have served as Principal of Mattersey
Hall, the official Bible College of British Assemblies of God,

and for several successive years have been appointed as

Chairman of the Assemblies of God Executive Council. I am

also a member the Executive Committees of both the Pentecostal

European Fellowship and the World Pentecostal Conference.

My interest in the subject of this thesis is thus more than
academic. Indeed the denomination with which [ hold
ministerial credentials (Assemblies of God in Great Britain
and Ireland) has embraced the doctrine as one of its
'Fundamental Truths’. Yet, as will become apparent as I
develop my thesis, the doctrine, at least in the form in which
it was originally propounded, has sometimes been challenged
even by leaders from within Classical Pentecostalism itself.
The main purpose of this thesis, therefore, is to discover
whether or not the doctrine may rightly be held to find a
legitimate basis in the New Testament. The conclusion I have
drawn will, I trust, offer clarification to those who are

seeking it and challenge those who are not.

Sincere thanks are due to my supervisor, Dr. John Muddiman
(now of Mansfield College, Oxford) for his thought-provoking
comments and warm encouragement over the past four years. I am
also extremely grateful to my colleagues at Mattersey Hall
(faculty, staff, and students) for their interest and patience
- I have not always been as available to them as I might have

been! Special thanks are due to Dr. William Kay who has been
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a constant encouragement to me and who has greatly assisted me
in the final stages in transferring the text of the thesis

from a personal word processor to a computer. This has

greatly enhanced the quality of the presentation.

Finally, my heartfelt thanks to my wife, Eileen, who has
patiently borne my sometimes lengthy absences and has on
occasion foregone the domestic assistance that she might

otherwise have expected from her husband.

= l‘-"-"-'_l-ﬂ.a I!‘Jjﬂ:mm-F |!




Healing & the Atonement

INTROQDUCTION

Much has already been written about ’'divine healing’ [1]. The
subject of this thesis, however, is mnot merely ’divine
healing’, but the doctrine that divine healing is provided in

the atonement.

In its simplest form [2] this doctrine teaches that Christ
bore not only our sins but also our sicknesses when he died on
the cross. Passages such as Isaiah 53:4-5, Matthew 8:17, and
1 Peter 2:24 are adduced as evidence for this. As a result,
it is taught that Christians may claim their healing on the
grounds that they need not have the sickness because Christ
has already carried it for them substitutionally. Once this
is understood faith will appropriate the healing which has
already been accomplished at Calvary. Why should I suffer

pain if Christ has already carried my pains and sorrows?

Thus Gloria Copeland, commenting on Matthew 8:17, makes the

following statement:

"When Jesus bore away our sins, He also bore away our diseases.

The cross pronounced a double cure for the ills of mankind.

The Church of Jesus Christ has been made just as free from
sickness as it has been made free from sin., A Christian may
continue to sin after he has been born again, but he does not
have to. Sin shall no-longer lord it over him unless he allows

it (Rom. 6:14).

W I

!.'l-'. ] 4 E'

A Christian may continue to be sick after he has been born again
but he does not have to, He has been redeemed from sickness.
The price has been paid for his healing. Sickness can no longer

exert dominion over him unless he allows ijt.
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Most believers have#only known a part of their redenpjiion. Their

faith will operate to the degree of their knowledge of God's
Word. ?They would have begun to live in divine health long ago if

they had realised that healing belonged to them.

As you accept the fact that as surely as Jesus bore your sins, He
also bore away your disease, weakness, and pain, your days of

sickness will be over” [3].

This rather lengthy quotation adequately summarises the

teaching of those who hold the doctrine that divine healing is
provided in the atonement. Accordingly I offer as a working

definition of the doctrine that healing is in the atonement

the view that Christians may claim healing from sickness on the

grounds that Christ has already carried that sickness for them

just as he has carried their sins [4].

The major purpose of this thesis is to examine this doctrine
in the light the relevant New Testament passages. This will
be undertaken 'in PART TWO where the key passages will be

considered in detail and exegetical difficulties with the

doctrine dealt with as they arise. PART THREE will be devoted

to an examination of New Testament themes which relate to the

doctrine.

First, however, it will be helpful in PART ONE to trace as far

as possible the theological and literary origins of the

doctrine [5], to discover how the doctrine has developed and
been modified within Pentecostal groups [6] among whom the
doctrine is largely, though not exclusively, to be found [7],

and thus to identify the various forms in which it is held.

After the relevant New Testament passages and themes have been

examined in PARTS TWO & THREE, I shall consider in PART FOUR

-2 .
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Healing & the Atonement

e RE TRLIE T L
what I consider to be the major difficulties with the

doctrine. I shall argue that if the doctrine is to be
retained it may be best viewed against the background of the
Pauline understanding of the relationship between the Spirit
and eschatology. This will facilitate the view that healing
may be understood to be in the atonement only in an indirect
and ultimate sense, a view which will, I trust, prove to be a
helpful modification not only from a theological, but also

from a practical and pastoral perspective.
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NOTES

1. 'Divine healing’ is a term frequently used by writers to refer to what is .
believed to be the action of God in healing the sick. As such it is to i
be distinguished from healing by medical means. See, for example, 3
Horton, H. 'The Gifts of the Spirit’, London, Assemblies of God, 1954,
pp 112-113. Titles listed in the Bibliography containing 'Heal®,
'Healing’, or 'Health’ are included either because they are written
directly on the subject of ’divine healing’ or because they contain

specific reference to it.
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2. I shall offer evidence of more sophisticated forms of the doctrine later, .
See pp 12-24, 33-54.

3. Copeland, G. 'God’s Will For You', Fort Worth, KCP, 1972, pp. 126-127.
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4. More sophisticated forms of the doctrine reject the precise parallel with
sin, however. See for example the quote from Gee on p. 44. Cf. note 2.

5. It is not my intention to examine the broader social and historical
background. This has already been extensively covered. See, for

example:

L Y
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Harrell, D., 'All Things Are Possible: the Healing and Charismatic
Revivals in Modern America’, Bloomington, Indiana University Press, 1973 :

snd 1

Chappell, Paul G., °'The Divine Healing Movement In America’,
unpublished Ph.D. Dissertation, Drew University.

6. For an excellent and brief explanation of 'Pentecostalism’ see
Livingstone, E.A. (Ed.), The Concise Oxford Dictionary of the Christian

Church, Oxford, 1986, p. 391. See also notes 1 and 2 on p. 25 of this

thesis.

7. See Appendix, p. 373.
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Healing & the Atonement

PART ONE
THE DOCTRINE IN RELATION TO CLASSICAL PENTECOSTALISM

In this part of the thesis I propose to examine the doctrine
that divine healing 1is provided in the atonement with

particular reference to Classical Pentecostalism [1].

In Chapter One I shall first offer a brief rationale for so
doing and shall then seek to trace the origins of the doctrine
demonstrating that it in fact came into existence before the
formation of those Classical Pentecostal groups by whom it is
largely, though not exclusively embraced today.. Finally I
shall draw attention to the major teachings on the subject of
divine healing offered by some of those who first held: the -

doctrine that healing is in the atonement.

In Chapter Two I shall demonstrate that the doctrine was
adopted by certain Classical Pentecostal groups and still
continues to be held, by some at least, in very mmuch its
original form. -I shall also show that some .Classical

Pentecostals have attempted considerably to modify the
doctrine and I shall compare their teaching with that of the

early teachers of the doctrine.

In Chapter Three I shall offer evidence that the doctrine in.
both its original and modified forms is also held outside.;:
Classical Pentecostalism, partly among the Neo-Pentecostals
[2] and partly by certain 'Faith Teachers’ [3] some of whom -
would not be accepted within Classical Pentecostalism. I

shall also note the views of some who reject the doctrine,

It is not: my  intention to ‘attempt an evaluation of the

doctrine at this -stage. This will be reserved until the .
relevant New Testament passages and themes are considered in
Parts Two and Three after which a concluding assessment of the

doctrine will be offered in Part Four. . . . . .: .,  4i,-)



Chapter One

¥ .
(HAPTER ONE: THE DOCTRINE PRIOR TO CLASSICAL PENTEOOSTALISM

Rationale for relating the doctrine

to Classical Pentecostalism

My reason for examining the doctrine that healing is in the

atonement in particular relation to Classical Pentecostalism

is twofold.

First, because the doctrine is formally stated in the

Declarations of Faith of large Classical Pentecostal groups

such as the Assemblies of God and the Church of God
(Cleveland, USA) [4].

Second, because although the doctrine, as [ hope to show

shortly, first emerged in the Holiness Movement (in which also
the Pentecostal Movement itself appears to have its origins),
[S] the Holiness Movement has not retained the doctrine {[6].
It is, therefore, all the more significant that at least some

of the denominational groups within Classical Pentecostalism

have retained it.

The validity of this second aspect is, however, dependent on
the assumption that the origins of Pentecostalism lie in the
Holiness Movement. Since this has not been acknowledged by

all, the matter merits brief discussion before proceeding

further.

The immediate origins of Pentecostalism

Historians of the Pentecostal Movement generally trace its
immediate origins to the Holiness Movement of the nineteenth
century and to that movement’s use of the phrase ’'the baptism
with the Holy Spirit’ to refer to a second experience of

entire sanctification [7]. Indeed for Conn, the official

- 6 -
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Healing & the Atonement

historian of the Church of God of Cleveland, Tennessee,
Pentecostal doctrine is simply. an extension of Holiness
teaching:

"Roots of the Pentecostal faith are laid in the holiness revival

that appeared during the last half of the nineteenth century. In

reality the Pentecostal emphasis is simply an extension of the

earlier holiness conﬁcptl. Its adherents stoutly maintain that
Pentecostal and holiness precepts are inseparable and regard
themselves different from other holiness believers only in the
further spiritual experience they have received. The history of

the Pentecostal faith must necessarily begin with the history of

holiness separation” [8]. ; .

It is perhaps not surprising that Conn takes this view for it
reflects the doctrinal stand of his denomination [9].
However, not all historians of the Pentecostal Movement have
acknowledged a . connection with the Holiness Movement.
Frodsham (an American Assemblies of God author) makes no
special reference to the Holiness Movement. He rather draws
attention to several nineteenth century cases of speaking in
tongues [10]. Similarly, Brumback, who lists seven "positive
conditions” in the Church that helped prepare the way for the
Pentecostal Movement, makes little reference to the Holiness

Movement [11]. Like Frodsham he particularly emphasises the

increasing desire for a restoration of the supernatural and,
like Gee, the influence of R.A. Torrey’s teaching of the

Baptism in the Holy. Spirit as an enduement with power for

service, as the major factors contributing to the rise of the

Pentecostal Movement [12].

But 1if Conn's history appears to be coloured by his
denominational affiliation it. seems equally likely that
Frodsham’s and Brumback’s failure to acknowledge a connection
with the Holiness Movement i1s a result o*f.f#’theiré fl3_].
Neither Frodsham nor Brumback deny the connection but the;;

apparent . attempt to be dissociated from Holiness doctrine

- 7. -
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PR R ; RS
should not have been allowed to cloud historical objectivity.
It may well be possible to argue that the doctrine of the
Baptism in the Holy Spirit as an enduement with power for
service, distinct from regeneration, is theologically
independent from the Holiness doctrine of a crisis experience
of entire sanctification, but it would be misleading to
suggest that historically ‘there is no connection. Dunn,
commenting on the use of the phrase 'Baptism in the Holy
Spirit’, is almost certainly right when he claims that:
"Towards the close of the nineteenth century, particularly in
America, the emphasis in the use of the phrase graduslly shifted
from the idea of sanctification and holiness....... to that of
empowering for service...... At the same time in the United
States there was a growing interest in spiritual gifis, and
several prominent Holiness leaders taught that these could snd

should be in operation within the Church. It was directly from

this context that Pentecostalism sprang...” [14]

It appears, therefore, that the latter part of the nineteenth
century saw the emergence of a sort of proto-Pentecostalism in
which certain groups of Christians sought to receive “The
Baptism in the Holy Spirit™ as an enduement with power for
"service and at the same time expected to see a restoration to
the Church of spiritual gifts such as tongues, prophecy and
healing. But it would be wrong to assume that it was here
that the 'doctrine that healing is in the atonement began.
Rather the doctrine that healing is in the atonement appears
to have preceded the Pentecostal understanding of the Baptism

in the Holy Spirit as an enduement with power for service

[15]).

<
'

Before attempting to demonstrate that the doctrine came into

existence before the formation of the Pentecostal Movement,
however, 1 shall briefly consider the theological and

literary background to the doctrine starting with John Wesley.

- 8 -
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Healing & the Atonement

The rise of the healing movement

The decision to start with Wesley is based on the
understanding that reformers such as Luther [16] and Calvin
[17] had both relegated the gift of healing to the apostolic
era and that this "dispensational” view had become: the assumed

position of the Puritans by whomWesley was deeply influenced.

Wesley’s Journal, on the other hand, as advocates of-divine .
healing are quick to point out [18] often mentions events that
would today count. as miraculous healings. Wesley’s attitude,
however, was ‘far more detached .than that of the intense
advocacy of modern faith .healers -for when challenged on
reports of -healings in answer to prayer, Wesley replied:..

But what does all this prove? Not that I claim any gift above

other men, but only that | believe that God now hears and answers

prayer even beyond the ordinary course of nature” [19].

Probably more important, however, as far as the origin of. the
doctrine that healing is in the atonement is concerned was
Wesley's view of salvation as the "double cure” (justification
and sanctification). Dayton summarises Wesley's major

influence on:the ‘later Divine Healing Movement. thus:

%

"Wesley's strong sense of the power of God to:restore-the fallen ..
creation cast a new light on his concern for physical health '
(evidenced not only in the Primitive Physic but also in his work
for health. care -and dispensaries for' the poor) and would .
éventually help raise more insistent questions about the extent
to which healing and restoration of health would be included in .
the benefits of grace to be expected in this life. If, indeed,

- ~we might be -fully restored spiritually to the full image of God,
to what extent might physical restoration also be expected, since -

discase is ultimately to be traced to the sin of Adam? f
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These questions were not directly pursued by Wesley with the

intensity with which they would be probed in the next century®

[20].

But Wesley's doctrines were not the only source from which the
healing movement of the nineteenth century sprang. Pietism
also produced a doctrine of healing through prayer and faith

[21]. John Albert Bengel, in his Gnomon of the New Testament,

commenting on Mark 16:17, remarks:

Even in our day, faith has in every believer a hidden power of s
miraculous character: every effect resulting from our prayers is
really miraculous, even though that miraculous character be not
apparent...... Signs were in the beginning the props and stays of
faith: now they are also the object of faith. At Leonberg, a
town in Wirtemberg -[A.C. 1644, thirteenth Sunday after Trinity],
a girl of twenty years of age was so disabled in her limbs, as
hardly to be able to crecp along by the help of crutches; but
whilst the Dean [Raumeier was his name] was, from the pulpit,

dwelling on the miraculous power of Jesus’ name, she suddenly was

raised up and restored to the use of her limbs*® [22].

Similarly, on James 5:14-15 he comments that “"the only design
of that anointing originally was miraculous healing.....given
by God with this intent, that it might always remain in the
Church....." [23]. It is interesting that both these

statements are produced in abridged form in Wesley’'s

Explanatory Notes on the New Testament [24].

More significant, however, was the work of Johann Christoph

Blumhardt, (whom.Dayton describes as 'a "latter day"™ Pietist
of the nineteenth century’ [25]). Blumhardt argued that sin
is the cause of sickness and that therefore “the forgiveness

of sins and healing stand 'in an inner relationship to one

another"” [26]. According to-Dayton,
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Healing & the Atonement

"Blumhardt’s Kampf inMdtt]ingenwas widely reported and brought himto

the ‘attention of many who sought his help., Such demands and his

own interest led him in 1852 to Bad Boll, a Wirttemberg spa,

where he established a coomunity for those seeking spiritual and

physical help. Meanwhile a similar home was emerging under the

ministry of Dorothea Trudel of the Swiss village of Minnendorf on

Lake Zirich - in. spite of local resistance, including

prosecutions and fines, to her claims of healing and miracles.

Reports of the work of Trudel . (and her successor, Samuel Zeller) -

and Blumhardt began to circulate during the 1850s through the

English-speaking world, where developments of another sort had .

drawn new attention to the ’prayer of faith'" [27].
Dayton proceeds by: referring to the work of George Miller in
England and to -the evangelist Charles G. Finney -in America who
insisted that in order to ’prevail -in prayer’ one -must ‘pray
for a definite object’,. 'pray in faith’', and ’expect to obtain
the blessing’. . These convictions led Finney to the conclusion
that Paul had .not really prayed ’'in faith’ in order to be
relieved of his *thorn in the flesh’ [28]. e .

i

It was Charles Cullis, however, an Episcopalian homeopathic
physician in Boston who did "more than any other man to bring
healing by faith to the attention of the church in the last
century” [29]. Cullis, who founded a home .for incurable
consumptives committed to the .faith principles of George
Miller, became a major leader of the broader Holiness movement
in the wake of the revival of 1857-58 and moved toward the
doctrine of faith healing by considering whether the work of
faith to which he had been called.should extend to the cure of.

the disease as well as the alleviation of the miseries of the
afflicted [30]}. F -

[ 3
~ + L . x -
r !.__ 11, i P L | P ; .

- "The key text in James 5:14-15 prompted Cullis to enquire-among .
*earnest Christians’ about *instances.of answers._ to prayer for

the healing of the body’. 1In the midet of this search a book

- 11 -
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o
about Dorothea Trudel fell into his hands. He iomediately put
out his own expanded version of the book and in 1873 made hias own
pilgrimage to Minnendorf, then announced in his asnnusl report
the call of the Lord which had come to him to use his falth in

praying for the hecaling of the sick’ and included testimonies of

those healed under his minjstey® [31].

And so a belief in divine healing had arisen within the

Holiness Movement. But it is among the followers of Cullis

that the doctrine that healing is in the atonement may be

clearly seen to have emerged.

The full emergence of the doctrine

W.E. Boardman, a Holiness writer who publicized the work of
Cullis, came to the conclusion that healing through faith is
"itself part and parcel of the Gospel”, of the redemption to
be sought in Christ [32]. A footnote, added by Dr. Robert

McKilliam, a surgeon who read the manuscript of Boardman's

book, is particularly significant. He notes:

"an interesting order of manifestations of Himself by the Lord to
His child. First, as the sin-bearing and pardoning Saviour: next
in the ever-abiding presence as the Deliverer from present sin

and its powecr, and as the keeper of the heart in perfect peace:

and lastly, as the Deliverer from all the consequences of sin,

and from all the heritage of sinful flesh - discase, etc.

Something like this, 1 believe, will always be found in the

experiences of those who are going in to prove the fulaness of God

in Christ” [33].

In the search for the origin of the doctrine that healing is

in the atonement it 1is also significant to note that

especially important for Boardman was Psalm 103:3, the Hebrew

.

4 -
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Healing & the Atonement

parallelism of which.- he wunderstood to bring healing and
forgiveness together [34].

Of even greater interest for the purpose of this thesis,
however, is the life and work of Carrie Judd Montgomery, where
the doctrine that healing is in the atonement can not only be
clearly seen but can be seen to have transferred from the

Holiness movement into the proto-Pentecostalism of her day.

"Healing and holiness were even more closely connected in work of
Episcopalian Carrie Judd Montgomery, who through the influence of
Mrs. Edward Mix, a black woman, turned quickly to Dr. Cullis and
became part of the network of those advocating faith healing. As
Carrie F. Judd she founded Faith Rest Cottage in Buffalo in 1882
and in 1880 authored The Prayer of Faith, which saw many private
editions, It was also published in this country (sc. USA) by
Fleming H. Revell, the dominant publisher associated with the
Moody revivals, and in England by the Christian Herald and was
translated into at least four European Janguages. After her
marriage to George Montgomery she moved to San Francisco and then
to Oakland to found the Home of Peace and finally was swept into

Pentecostalism in the wake of the Azusa Street Revival™ [3§].

The Prayer of Faith written in 1880 just one year before
Boardman's The Lord that Healeth Thee contains some of the
earliest expressions of the doctrine that healing is in the

atonement [36]. The columns of her magazine Triumphs of Faith

also carried

one of the most systematic developments of the analogy of
spiritual and physical healing under the series title Gospel
Parallelisms: Illustrated in the Healing of Body and Soul by R.L.
Stanton, a former President of Miami (Ohio) University and a,
moderator of the general assembly of the Presbyterian Church.... .

Stanton argued that *the atonement of Christ lays a foundation

- 13 -
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equally for deliverance from sin and for deliverance from
discase; that complete provision has been made for both'.
Stanton appealed to the samec Hebrew paralleliam that lay at the .
root of Boardman’s thought - though this time as found in Issiah
53:3-5 and quoted in Matthew 8:16-17 - to argue that °the healing
of the sick was one of the blessings which Christ’s stonemeatl was

designed to provide for" [37].

Other notable contributions on the subject in the 18808 came
from Robert Kelso Carter, A.J. Gordon, and A.B. Simpson.
Gordon’s popular The Ministry of Healing first published in
1882 contains the statement that "in the atonement of Christ
there seems to be foundation laid for faith in bodily healing®
[38] although he carefully avoided the Holiness doctrines of
entire sanctification and second blessing but “clearly
paralleled sanctification and healing as the twofold work of

the Spirit whose benefits may be at least partially (my

italics) received in this life” [39].

Simpson’s major work on the subject, The Gospel of Healing,
(1885), differs little in its approach from others of the
period. Perhaps most significant is his conclusion that if
healing is in the atonement of Christ then the use of medical

"means” is to be rejected in favour of divine healing:

"If that be God’s way of healing, then other methods must be
man®s ways, and there must be some risk in deliberately
repudiating the former for the latter.... for the trusting and

obedient child of God there is the more excellent way which his

Word has clearly prescribed® [40].

"Having become fully persuaded of the Word of God, the Will of

God, and your own personal acceptance with God, NOW OOWWMIT YR
BODY TO HIM AND CLAIM HIS PROMISE OF HEALING in the name of Jesus

by simple faith...... From that moment doubt should be regarded

as absolutely out of the question, and even the very thought of

- 14 -
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Healing & the Atonement

retreating or. resorting to old "means’ inadmissible. Of course
~ such a person will at once abandon al]l remedies and medical

treatment® (my italics) [41].

-

However it 1is Carter’'s book, The Atonement for Sin and
Sickness; or, A Full Salvation for Soul and Body, (1884), that
perhaps more than any' other reveals the Holiness roots of the
healing doctrine. Carter argued that the Atonement is a basis
for ’'pardon for all past sins’ and the ’cleansing. from all
inbred sin’ before .developing his argument for ‘bodily
healing, as provided for.in the Atonement’. For Carter it was
'only in the Wesleyan view of the matter’ that, the Atonement
is believed to be instantaneous in 1its application to
unrighteousness, or inward depravity’ [42]. This became the
model for healing because ’'the Atonement has provided for the
body all that it has provided for the soul’ [43]. Thus. *he
who ‘finds in Jesus the perfect cleansing of the soul and the,
keeping power against all sin, can be equally consistent in

placing his body beneath the same wonderful salvation’ [44].

But the connection with Holiness teaching is seen perhaps even

more clearly in the following sweeping generalisation:

"It is a remarkable fact that no-one has been known to seek the

healing power without receiving a distinct apiritqgtbnptlsm; and

further, that everyone known to the writer (a very large number),

who has been entirely healed in body, is or has become a believer

in and professor of entire sanctification of soul” [45].
This understanding of healing as being intimately connected
with Holiness (the Atonement being equally the basis for both)
also led to the.extreme position that continuing sickness must
be a sign of continuing sin or lack of faith and that, as A.B.

Simpson also taught, medical help was to be avoided as a sign
of lack of faith [46].

1 8
"l g0
I
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It is noteworthy, however, that by the end of the century
Carter had modified his position. In °Faith Healing' Reviewed
after Twenty Years, published in 1897 he expressed the wish to
postpone some of the effects of the Atonement which previously

he had seen as immediate:

"That the Atonement of Christ covers sickness and dissase as well

as sin is but to say that the effects are necessarily embraced in
the root cause. There was and could be no error there. But to
¢claim that ALL the results of the Atonement are NOW open to the
present living Christian is a grave mistake...... wo may err, and

have erred, in endeavoring to appropriate at the pressnt time

some of the final fruits of that sacrifice® [47].

Carter’s new position was, as we shall see later [48]), similar
to that adopted by certain Pentecostal writers in the
twentieth century, and the reason for the change was also
similar - there were very real practical problems associated
with the outworking of the former position [49). Carter's

second book is also of note in that it

"also provided an interesting summary of the state of the healing
doctrines at the turn of the century with regard to these
questions, distinguishing between the ‘extreme’ position of his
earlier book (’'Healing in the Atonement’) and the more moderate
*special providence® view of the latter book. He reported that
Cullis had never been as extreme as many of the followers: he had
always given medicine and continued to suffer from a severe heart
problem, though his preaching often sounded more like the extreme
view, A.B. Simpson was considered to have ’practically’ occupied
a similar position, something of a crisis having been forced on
him and the Christian Alliance by the °*failure of the holisst
missionaries to withstand the African fever purely by faith’.
Carrie Judd Montgomery *does not like anyone to attempt much

modification of the theory’, but her husband had i1] health and

she continued to wear glasses” [50].

- 16 -

= = = T
-“F—-—_rr-?-rrn*.‘ 7 i

_'l..l:'.':}..l. .ﬂ-‘LI-L- - o

PP A N

s - . LTI . ! FRE =T 1
R g R LN W Ry I A v PRI

- " AT bt
F



-
m#_!'ul 'l

A A AN

PR T ¥ o B [T T o mea bR

i-‘.;l_,..-

Healing & the Atonement

This insight into the 'practical’ position of A.B., Simpson and

Carrie Judd Montgomery is extremely valuable as ‘it is by no

means apparent in their own writings. A.B. Simpson, whose

first work, The Gospel of Healing, was primarily an anthology
of tracts that circulated widely before being collected in

1885, clearly adopted the more extreme position as we have

already seen. Further, in a chapter entitled Principles of

Divine Healing he makes the following statements: .

"If sickness be the result of the Fall, it must be included in

the atonement of Christ, which recaches ’as far as the curse is .

found®*" [51]. y 1

"Our healing becomes a great redemption right, which we simply

claim as - our purchased inheritance through the blood of His .-

cross” [§2].

"“Everything that comes through Christ must come as grace., There ,

can be no works mingled with justifying faith, Even so, our T

healing must be wholly of God, or not of grace at all., If Christ

heals He must do it alone. This principle ought to settle the

question of. using ’means’ in connection with faith for healing. .

The natural and the spiritual, the carthly and the heavenly, the

works of man and the grace of God, cannot be mixed, any more than

you could expect to harness a tortoise with a locmntive'¥[53]”.,i
Carrie Judd Montgomery also maintained the same position. The
Prayer of Faith which,..according to Dayton [54], .was written
in 1880, expresses. the same. view of Atonement.and.of the use

of medical '"means’:

~aa
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"Jesus Himself has said, . ’According to your faith.be.it unto
you'. This surely mecans that just, as many of the benefjts of His .

atonement as we choose to accept by faith.... may.be ours” [55].

¥
¥
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"If we trust fully to His finished work, sickness shall not be
able to hold wus captive, for Christ ‘'Himself took our

infirmities, and bare our sicknesses’® (Matt. viii. 17)° [36].

"Holding on to the medicine certainly implies a lack of faith,
and by a careful and truthful examination of the motives which
lead any one to use it, after prayer has been offered, we shall

see that most of them proceed from the sin of unbelief® [§7]).

But the discussion of the appropriateness of resorting to
medical ’means’ for those who believe that healing is provided
in the atonement, important though it is, is only one exanple
of the implications of the doctrine for those who hold it.
The doctrine carried with it other implications, some
doctrinal and others practical, which it will now be
convenient to consider. In this connection 1 propose to
investigate the work of Carrie Judd Montgomery and of A. B.
Simpson, both of whom, as we have already seen, were among the
earliest major proponents of the doctrine, and outline the
major aspects of their teaching on divine healing. Then, in
the next chapter, I shall consider to what extent those

teachings have been retained or rejected by twentieth century

Pentecostalism.

Major teachings on the subject by some of the earliest

proponents of the doctrine

Carrie Judd Montgomery’s The Prayer of Faith is by no means a
systematic treatise on the subject of divine healing. It is
rather a collection of letters which testify to the reality of
miraculous healing and which are strung together by various
exhortations from the author to the reader to believe in God’'s

willingness and power to heal the sick today. Despite this,

however, the underlying doctrine is clearly discernible.
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Healing & the Atonement

Fundamental to the teaching is-.the:author’'s faith in the Bible

as being literally God’s Word:

"We are not apt to accept the Bible as literally as we ought. We
get into a dangerous habit of considering its exhortations as in

a great degree figurative or sacredly poetic, or as relating to

past generations and not to our own......

If we would accept every command contained in the Bible as a
direct command to us from our Lord, and obeyed them all as
literally as they are intended to be obeyed, we should find

incstimable blessings attending such a course” [58].

Accordingly Bible verses are seen as ’promises’ which .are to

be 'claimed’ by faith:

"1 can encourage you by the Word of God that ’according to your
faith’ so be it unto-you; and besides you have this promise, 'The .. -
prayer of faith shall save the sick and the Lord shall raise him

up’...... God has promised to raise up the sick ones.... Now this
promise is to you as if you were the only person living. Now if

you can c¢laim that promise, 1 have not the least doubt that you

will be healed® (my italics throughout) [59],

The writer goes on to explain how such a 'promise’ (James 5:14

ff.) may be ’claimed’:

"I want you to pray for yourself, -and pray believing, and then
act faith. It makes no difference how you feel, but get. right .
out of bed and:begin to walk by faith.  Strength will come, . .

disecase will depart.and you will be made whole” [60].

This understanding of faith as being belief in the ’'promises’
of the Bible which must be -believed against all contrary, ..

evidence 1s a recurring emphasis throughout the.book: = .

'"'I#
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"Faith is belief, and the question is not how omch we

believe God*s Word, but whether

we accept it as true or mol;

whether we deem it as reliable or not reliable. There is so :

neutras]l ground between faith and unbelief® [61].

*Having faith in God is believing His Word without lookiag st

probabilities or pouibilit'iu..... without regarding natural

circumstances

"The great point to remember.... is that God*s Word is true and o

we must believe it despite every apparent contradiction® [6]].

*Should increased suffering come

to us, after prayer has besn

offered for our healing, we must believe that it is becsuss of

the healing power which is making us whole® [64].

There is a brief concession to the view that true faith must

be imparted by the Holy Spirit, but the emphasis swiftly

returns to that of human responsibility and determination:

“We all have the germ of faith in the power to believe

intellectually, but it requires the quickening of the Holy Spirit
to change a mere intellectual belief into that living faith by

which the promises are made real to us. We must first use the

God-given powers of our mind and determine to believe, praying at

the same time for the Spirit to enable us to do 30" [65].

Even here, however, we must assume from the overall] tenor of

the book that the author believed that the Spirit would enable

faith once the appropriate prayer for it had been offered, for
great emphasis is placed on ’promises’
[66].

such as Mark 11:24

One final point to be noted in Mrs. Montgomery's teaching on

divine healing is the insistence that sickness is not God’s

will for his children. In a chapter entitled "God's Blessed

- 20 -




= A U Wh

Healing & the Atonement

Will for His Children™ she concedes that God has a purpose in

allowing sickness [67], but
"....would this tender loving Father.... refuse to deliver us
from affliction, when His purpose is accomplished, and we are

ready to trust fully in Him?

How plainly are we shewn throughout the Bible that it is not the
Lord’s will to put sickness upon us, if we will only obey His

commands and have faith in His promises.....

If we trust fully to His finished work, sickness shall not be
able to hold us captive, for Christ "Himself took our infirmities

and bare our sicknesses’ (Matt., viii. 17)" [68]. -

Thus the teaching of Carrie Judd Montgomery on the subject of
divine healing may be summarised as follows. The Bible is -
God’s Word and its verses are treated as 'promises’ made to .
Christians. Verses such as James 5:14ff promise that God will
heal the sick. This is only to be expected because Christ has
already carried our sickness substitutionarily on the cross.
All a Christian needs to do to appropriate healing is to
*claim’ the promise, and act in faith ignoring all contrary
evidence and symptoms. Any resort to medical 'means’ mmust be

construed as a lack of faith [69]. .

A.B. Simpson’s The Gospel of Healing teaches essentially. the
same things. However his treatment is more systematic and, as
the title suggests, expresses more clearly the thought only
briefly alluded to in Mrs. Montgomery’s book [70] that healing
is a part of the Gospel:. -

-

"Faith must ever rest on the Divine Word; and the most .important
¢lement in the ’prayer of faith’ is a full and firm persvasion
that the healing of disease by simple faith in God is a part of

the Gospel and a doctrine of the Scriptures® [71].
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Simpson sees sickness as a result of the Fall [72) and

therefore as something "to be embraced in the provisions of
Redemption™ [73]). It is in this sense that healing is a part
of the Gospel. The message of God’s healing promise to those
who are redeemed is foreshadowed in the Old Testament and made

explicit in the New Testament. Since it is a part of our

redemption, healing was not intended to cease with the

apostolic era but should continue in the Church [74]. It is, {
therefore, possible to give clear directions to Christians

today as to how they may obtain their healing [75]. |

With reference to the Old Testament Simpson points out that
God’s promise to heal his people (Exodus 15:26) comes after

their passing through the Red Sea which Simpson sces as

which he cites -1 Corinthians 10:11., Further, he sees Psalm

"distinctly typical of our Redemption® [76] in evidence of '
105:37 and Psalm 103:2-3 as .evidence that this promise of

healing was kept [77]. Thus even in the Old Testament the

promise of healing is seen as one of the benefits of

salvation.

d
.2 F L okt & .I"l . e md a w .

This, Simpson believed, is made explicit in the New Testament
in the life and ministry of Jesus "in whose words and works we
may surely gather the full plan of redemption™ [78] and in
such verses such as Matthew 8:17 and 1 Peter 2:24 both of
which quote from Isaiah $§3:4-5. With reference to these

verses Simpson states:

"That one cruel ‘stripe’ of His - for the word is singular -
sunmed up in it all the aches and pains of a suffering world; and
there is no Jlonger need that we should suffer what He has
sufficiently borne. Thus our healing becomes s great redemption

right, which we simply c¢laim as our purchased inheritance through

-
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Healing & the Atonement

But, Simpson argued, if healing is a part of the Gospel it
follows that it should continue in the Church rather than be
seen to have ceased with the apostolic era. Jesus . had
promised that those who believed in him would do greater works
than he had done (John 14:12) [80], and this would include the
healing of the sick (Mark 16:15-18) [81]. The °’spiritual
gifts’® (1 Corinthians'l2:8-10) include °'gifts of healing’ [82]
and provision is made for the healing of sick Christians in
James 5:14ff [83]. In this passage Simpson also sees further.
evidence that healing is a part of the Gospel in that the
forgiveness of sins is mentioned along with the healing of the
body. Indeed for Simpson there is a strong relationship
between spiritual and physical health as his understanding of -

3 John 2 also indicates:

"John, the last of the Apostles, and the one who best knew the
Master’s heart, has left this tender prayer by which we may know
our Father’s gentle care for our health as well as for our souls.
And when God breathes such a prayer for us, we need ﬁot fear to

claim it for ourselves. But, as we do, we must not forget that

our health will be even as our soul prospereth” [84].

Yet for Simpson:.this ’claiming’ of divine healing was not only

to be based on Christ’s work on the cross but also on the

power of his resurrection life. The Christian is spiritually

united with Christ and from that union may draw spiritual life
which will sustain his physical body. Simpson uses verses
such as Romans 8:11, 2 Corinthians 4:10-11, and Ephesians 5:30
to support this view [85].

Thus Simpson saw healing as available to all Christians if

they would have the faith to claim it. Accordingly he did not

hesitate to give ©practical directions which may Dbe

conveniently summarized as follows:

- 23 -
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Be sure that God’s Word teaches Divine Healing [86]
Be sure that it is God’s will to heal you [87])

Be sure you are right with God [88)])

Claim your healing [89]

Act your faith (and renounce medical 'means’) [90]
Be prepared for trials [91]

. Use your new strength and health for God [92].

~] O\ h &£ W N e

These instructions are clearly very mmch in keeping with the
advice given by Carrie Judd Montgomery and, indeed, Simpson's
teaching, = though rather more systematic than hers, 1is
evidently in very mmch the same mould. The work of these two
writers having now been carefully examined, the implications
of the doctrine that divine healing is provided in the
atonement have now been <clearly identified. For those who
first held it, at least, the doctrine meant that there is a
strong correlation between sickness and sin; that it cannot be
God’'s will for Christians to be sick; that Christians do not
need to be sick; that if a Christian is sick it is a result of
either sin or of a lack of faith; that the use of medicine is
not necessary and that to resort to it is an indication of
lack of faith. The view also carries with it the implication
that divine healing should not be understood to have ceased

with the apostolic era.

The practical difficulties that arise from some of these

implications are evident. We have already noted that one
nineteenth century proponent of the doctrine had revised his
opinion after twenty years [93]). But it was the twentieth
century Pentecostal Movement that inherited the doctrine and
in the next chapter the extent to which that movement has

retained, revised or rejected the doctrine will be considered.
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NOTES . o

1.

10.

11.

12.

13.

I shall use the term 'Classical Pentecostals’® to refer to individuals or
groups who are considered to be specifically Pentecostal.

Such groupings include the Assemblies of God, the Church of God in
Christ, the Elim Church, The New Testament Church of God, and many
others. The Classical Pentecostals are thus to be distinguished from
the Neo-Pentecostals (see note 2). The Classical Pentecostals are also
sometimes referred to as "The Pentecostal Movement’. Ia this thesis I
shall confine the use of this latter term to refer to Classical
Pentecostals. I shall use the term 'Pentecostalism’ (without the
epithet 'Classical’ or the prefix 'Neo-") when referring to

Classical and Neo-Pentecostals as a whole.

The term °Neo-Pentecostals’® is used to refer to individuals or groups
within the main Christian denominations whose adherents share in many
respects the views of Classical Pentecostals. Unlike the latter,
however, they have remained within their own denominations.

For an explanation of *Faith’ teaching, see pp 79ff of this thesis.
See Appendix on pp. 373-4. Cf. note 7 on p. 4.

See below,

The Church of the Nazarene, for example, which is one of the largest
sections of the Holiness Movement (among whom the doctrine, as I shall

-show shortly - see pp. 12ff - first emerged) does not adhere to the

doctrine. See Ford, J., ’'In the Steps of John Wesley'’, Kansas City,
Nazarene Publishing House, 1968, pp. 202-204.

e.g. Dunn, J.D.G. ’Baptism in the Holy Spirit', London, SQM, 1970,
pp 1-2. See also Gee, D. "The Pentecostal Movement®, London, Elim,
19491 PP 2'8-'

Conn, C.W. 'Like a Mighty Army"', Cleveland, Pathway, 1977, p. xxiii.

4
st

ibid p. 400.

Frodsham, S.H. 'With Signs Following'’, Springfield Mo., GPH, 1946, pp
9'16-

Brumback makes brief reference to the Holiness Movement on p. 5. See
Brumback, C. ‘Suddenly From Heaven', Springfield Mo., GPH, 1961.

ibid pp 6-10.

Both are Assemblies of God historians. Unlike the Church of God,
Assecmblies of God does not believe in an experience of entire
sanctification after regeneration. The Assemblies of God are thus, in
Hollenweger’s terminology, ’two-stage Pentecostals®, in that they
believe in regeneration followed by baptism in the Holy Spirit. The
Church of God are *three-stage Pentecostals’ because they believe in a
sanctification experience between regeneration and baptism in the Holy
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Spirit. For further clarification of this distinction, see Hollenweger,
W.J., 'The Pentecostals’, London, SOM, 1972, pp 69-7]1, $513-522.

14. Dunn, op. c¢it. p.2. An outstanding example of this is Carrie Judd
Montgomery whose teachings we shall examine later in this chapter. Her
life alone is at least one very clear evidence that the origine of
Pentecostalism lie in the Holiness Movement.

1S. For this insight I am particularly indebted to D.W.Dayton, whose recent
work on the theological roots of Pentecostalism, unlike other histories
of the movement which concentrate largely on glossolalia and the
understanding of the Baptism in the Holy Spirit, also offers an snalysis
of the rise of the healing movement. Dayton rightly points out that the
celebration of miracles of divine healing as part of God’s salvation and
as evidence of the presence of divine power in the church is perhaps
even more characteristic of Pentecostalism than the doctrine of the
Baptism in the Holy Spirit. He therefore seces the rise of the hesling
movement as one of the theological roots of Pentecostalism. Ses
Dayton, D.W. ‘'Theological Roots of Pentecostalism’, Grand Rapids,
Zondervan, 1987, pp. 115-141.

16. In a letter to the Elector of Brandenburg, dated 4th December 1539,
quoted by B.B. Warfield, "Counterfeit Miracles®, New York,
Charles Scribner’s Sons, 1918, reprint, London, Banner of Truth, 1972,
p. 306, Luther wrote:

*For Christ did not make anointing with oil a Sacrament, nor do St.

James® words apply to the present day. For in those days the sick were
often cured through a miracle and the carnest prayer of faith, as we see
in James and Mark 6°.

{7. On James 5:14-15, Calvin comments:

*The Lord is indeed present with his people in every age; and he hesls
their weaknesses as often as necessary, no less than that of old; still
he does not put forth these manifest powers, nor dispense miracles
through apostles’ hands. For that was a temporary gift and also quickly
perished”.

John Calvin, 'Institutes of the Christian Religion®, Library of
Christian Classics Edition, ed. John T. McNeill, Philadelphia,
Westminster Press, Book 4, ch. 19, sect. 19, p. 1467.

18. Kelsey, M.T. ‘'Healing and Christianity In Anclent Thought and Modern
Times®, New York, Harper and Row, 1976, p. 235, especially the list of
citations in footnote 44.

19. Letter of 16 November 1762 to Dr. Warburton, Bishop of Gloucester, in
the Telford edition of Wesley's letters, 4:344.

20, Dayton, op. cit. p. 119.

21. See, for exanmple, Endre Zsindely, ’'Krankheit und Heilung im dlteren
Pietismus®, (Zurich, Zwingli Verlag, 1962) especially section 3C on
'Gebetsheilung im Pletismus’.
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Bengel, J.A. ~“Gnomon of -the New Testament’, rev. and ed. Andrew .
Faussett (Edinburgh, T. and T. Clark, 1857), 1:575-76.

ibid 5:39-40.
Dayton op. cit. p 120.
ibid p 120.

William G, Bodamer, Jr:.. 'The Life and Work of Johann Christoph
Blumhardt® (Ph. D. diss., Princeton Theological Seminary, 1966),
ppl6l1-171.

Dayton, op. cit. p.121. See also Dayton’s footnotes 21 & 22.

Finney, C.G., 'Lectures on Revivals of Religion’, Leavitt
Lord, 1835, critical edition ed. William G. McLoughlin, Cambridge Mass.,
Harvard University Press, 1960, pp 52-58.

Carter, R, Kelso '"Faith Healing” Reviewed', Boston and Chicago,
Christian Witness, 1897,

See Dayton, op. cit. p. 123.
ibid p 124. See also Dayton’s footnotes 29 and 30, op. cit. p. 139.

Boardman, W.E., 'The Lord that Healeth Thee’, London, Morgan and Scott,
1881| pp lO'II-

ibid p. 11.

Boardman, Mary M. °'Life and Labors of the Rev. W.E. Boardman', New York,
D. Appleton, 1887, p. 232.

Dayton, op. c¢it. pp 125-126.

Montgomery, C.J., °The Prayer of Faith', London, Victory Press, 1930
edition, pp 37, 38, 41, 47. I do not have access to the original
edition but it seems probable that the statements concerning healing in
the atonement contained in the pages referred to above were in fact. a
part of the original edition. Certainly Mrs. Montgomery held to that
doctrine as is clear from Dayton’s quotation from her editorial in the
magazine Triwnphs of Faith (January 1881). See Dayton, op. cit. p. 126.

See Dayton, op. ¢it. pp 126-127. Sece also Dayton’s footnotes 37 & 38

Gordon, A.J. 'The Ministry of Healing: Miracles of Cure in All Ages’,
Boston,H. Gannett, 1882,  p 16,

sh

Dayton, op. ¢it. p 129,

.,

Simpson, A.B. ‘'The Gospel of Healing', (New Edition), London, Morgan &
Scott, 1915, p 68.

ibid pp 88-89
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42. Carter, R.K., 'The Atonement for Sin and Sickness; or, A Full Salveation
for Soul and Body', Boston, Willard Tract Repository, 1884, pp 12-11.

43. 1ibid p 17.
44. 1ibid p 38.
45. ibid p 38.
46. See Dayton, op. cit. p 130,

47. Carter, R.K. '*Faith Healing” Reviewed After Twenty Years’, Boston and
Chicago, Christian Witness, 1897, p. 167.

48. Sec pp 44ff.
49, See Dayton, op. cit. pp 130-131.

50. ibid pp 131-132.

$1. Simpson, A.B., °‘The Gospel of Healing', New Edition, London, Morgan and
Scott, 1915, p. 31.

$2. ibid p.32.

$3. ibid p.37.

54. Dayton, op. cit. p. 125.
5. Montgomery, C.J., op. cit. p. 38.
6. ibid p. 41.

§7. ibid p. 38.

58. ibid p. 12.

59. ibid pp 4-5.

60. ibid p. 3.

61. 1ibid p.f26.

62. ibid p. 27.

63. ibid p. 66.

64. ibid p. 72. It is noteworthy that although the emphasis here is still
on faith for healing a concession is made to the possidbility of
suffering even after prayer.

65. ibid p. 32.
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ibid p. 36.

ibid pp 40-41. For a concise expression of a similar view, see:

Cooke-Ellis, T., 'Healing in the Atonement’, Tongues of Fire, 1899, §,
107, p. §.

S¢e p., 20 and footnote 51,

Montgomery, C.J., op., cit. pp 44-45. That healing is a part of the
Gospel is of course implicit in the view that healing is in the

atonement. Mrs. Montgomery does not state this explicitly, however, as
does Simpson,
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Healing & the Atonement

CHAPTER T™O: THE DEVELOPMENT OF THE DOCTRINE WITHIN CLASSICAL
PENTEOCOSTALISM, WITH PARTICULAR REFERENCE TO THE USA & BRITAIN

The purpose of this chapter is to show that the doctrine that

healing is in the atonement was formally adopted by certain,

though not all, Classical Pentecostal groups at their

inception, and that it has continued to be held by some

Classical Pentecostals in very mmch the same form as it was
originally taught. However I shall -also demonstrate that
others, both from the groups that formally adopted the
doctrine and from those groups that did not, have modified it
considerably and shall compare their teaching with that of the
early teachers of the doctrine. I shall confine my attention
to American and British groups because I consider these groups

to be fairly representative of Classical Pentecostalism

worldwide [1].

In the Appendix I have listed some of the major Classical
Pentecostal groups whose Declarations of Faith affirm belief
in the doctrine. I have also listed some of those who do not.
With reference to the former I shall demonstrate that the
doctrine has been and continues to be held and taught by some
in very mumch the same form as it was originally held and
taught by writers such as Carrie Judd Montgomery and A.B.
Simpson [2], but that others have sought to modify.and restate
the doctrine. With reference to the latter I shall show that
even though the doctrine has not been formally adopted by
those groups it has nevertheless been embraced at times by
individuals within those groups. I shall also note any
modifications to the doctrine proposed by individuals within

those groups.
The doctrine formally adopted by Classical Pentecostal groups

C.W. Conn, ’the first official Church historian® of the Church
of God (an American Pentecostal group) [3], states that:
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*Until 1910, the Church had no published declaration of faith or
articles of faith - or even a formal outline of its teachings.
During the summer of 1910, the August 15 issue of the Evangel was
dedicated to the doctrines of the Church, in which a committes

listed some of the prominent teachings......

...... These teachings were accepted.....by the Assembly of 1911,
and in 1912 were published in the Minutes, where, with only

slight amendments, they have been published ever since” [4].

Item 13 in the list of these "teachings’ reads:

"Divine healing provided for all in the atonement® [3].

William W. Menzies in his history of the Assemblies of God
(USA) relates how the First General Council of Assemblies of
God took place in April 1914 [6]. However ’'no attempt was

made to formalize a precise doctrinal statement’ [7], and a

statement of faith was not voted upon until 1916 ‘'and then

only out of very evident necessity’ [8]. Menzies does not

quote the original statement because:

* ...after all these yecars the Statement of Fundamental Truths
..... has remained virtually unchanged, with but minor rewording

for the sake of clarification in recent years® [9]).

That Statement, with regard to Divine Healing, reads

follows:

"Divine healing is an integral part of the gospel. Deliverance
from sickness is provided for in the atonement, and ijs the

privilege of all believers (Isaiah 53:4-5, Matt., 8:16-17, James
5:14-16)" [10].
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In February 1924 the newly formed 'Assemblies of God of Great
Britain and Ireland’ followed suit. The Minutes. of the

inaugural meeting read as follows:

"A preliminary Meeting of leaders and elders of Full Gospel,
Pentecostal and Church of God meetings was held at Birmingham on

the 1st February, 1924, and it is with joy that we acknowledge

the wonderful blessing of God upon our first meeting,

The following Resolutions, Statement of Fundamental Truths, and

Minutes were unanimously passed....” [11]}.

The Statement of Fundamental Truths reads, with regard to

Divine Healing, as follows:

*Divine Healing - Deliverance from sickness is provided for in

the Atonement, Isaiah 53:4-5, Matt, 8:16-17" [12]. .
Thus both the Church of God and the Assemblies of God in the
USA and the Assemblies of God in Great Britain and Ireland,
from their commencement adopted the position that healing 1is
in the atonement. It is now my intention to show that. the
doctrine has been retained not only in the wording of formal
doctrinal statements but that it has been and continues to be
promulgated, at least by some within the groups in question,

in much the same form as it was originally propounded by A. B.

Simpson and Carrie Judd Montgomery.

8| -

The continuation of the doctrine in its original form

i r ‘ ¥ .

w
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In Chapter 1 of this thesis I noted that for those who first

held it the doctrine that healing is in the atonement meant
that there is a strong correlation between sickness and sin;
that it cannot be God’s will for Christians to be sick; that
Christians do not need to be sick; that if a Christian is sick
it is a result of either sin or of a lack of. faith; and that
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the use of medicine is not necessary and to resort to it is an

indication of a lack of faith [13].

It is not difficult to demonstrate that similar views have
continued to be held and taught by Classical Pentecostals in
both the United States and Great Britain. It will be
sufficient to consider the writings of American authors
T.L.Osborn and Hugh Jeter, and of British writers J. Nelson
Parr and R.W.Hicklin.

The American Pentecostal evangelist T.L.Osborn has written
several books on the subject of divine healing [14] of which
Healing the Sick appears to be the longest and most thorough
exposition of his views. The author acknowledges his
indebtedness to the writings of other ’healing evangelists’
(notably F.F. Bosworth and E.W. Kenyon) upon whose work he
draws heavily [15] and his work is thus in many ways
representative of theirs. His chapter entitled Healing in the
Atonement [16] makes reference to the classic texts (Isaiah
§3:4-5, Matthew 8:16-17, 1 Peter 2:24) and makes the usual

correlation between sickness and sin. Referring to 1 Peter

2:24 he states:

"By these Scriptures we sce healing for the BODY in the same

atonement as we see salvation -for the SOUL. HEALING IS IN THE
ATONEMENT. WE HAVE HEALING IN REDBMPTION. If we are saved we
should be healed. If we are healed then we should be saved. Our

Lord could not be satisfied with a half salvation® [17].

Accordingly, Christians do not need to be sick:

“When one can realise that healing, just the same as salvation,

again: CHRISTIANS DO NOT NEED TO BE SICK® [18].
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Indeed, if a Christian has the right kind of faith God will
always heal him:

"FAITH IN GOD'S WORD IS NEVER IGNORED BY THE FATHER. Instead, IT
ADMAYS EBRINGS HIS OCMPLETE ANSWER. This is the faith He longs to
see you exercise. It will become a part of you........God said,
I AM THE LORD THAT HEALETH THEE’. If three million people could
believe it and find PERFECT HEALTH AND STRENGTH under the law,

can we not also, who are living under grace, mercy and truth, be

a healthy body of Christ?" [19].

Osborn does not state explicitly that if a Christian is not
healed 1t is because of lack of faith but the suggestion is
implicit throughout. And although he does not refer to the
use of medical means as an evidence of lack of faith, the
clear implication is that such means are unnecessary in the
light of Christ’s redemptive work. In this respect Osborn’s

teaching reflects substantially the views of the early

proponents of the doctrine.

There is, however, an additional element in his presentation
which appears to take the doctrine a stage further. The fact
that faith is lacking may not be the fault of the individual
but of church leaders who have failed to teach the truth that.
healing is 1n the atonement. In particular, they have failed
to teach God’s people rightly to "discern the Lord's body' at
the Lord’s Supper. Osborn develops this theme in a chapter
entitled Why Christians are Sick [20] in which he states that

"Sickness is due to failure to be taught about the BODY of Christ

as we have been taught about the blood of Christ® [21].
Christ’s blood, he argues, was shed for the forgiveness of
sin, but his body was broken for the healing of sickness [22].

Clearly Osborn’s exegesis is highly questionable here, and

merits further discussion in Part Two of this thesis [23]. It
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is sufficient to note here that his understanding of 1

Corinthians 11:27-34 adds a new dimension to the doctrine that

healing is in the atonement.

Osborn’s presentation of the doctrine appears to be fairly
representative of the teachings of other independent healing
evangelists of his generation [24], but as Menzies and others
have pointed out [25] the ’Salvation-Healing’ movement of
which they were a part fell into disrepute with Classical
Pentecostal denominational groups like Assemblies of God.
This, however, was because of questions over fund-raising
methods and because of the difficulties experienced in
verifying some of the testimonies of healing associated with
the mass meetings conducted by the healing evangelists [26].
The Assemblies of God doctrinal ‘view that healing is in the
atonement remained unaltered. This 1is evident from the

writings of Hugh Jeter an Assemblies of God missionary and

Bible College lecturer.

Jeter’s By His Stripes subtitled A Biblical Study on Divine
Healing was written in 1977 and is published by the Gospel
Publishing House of American Assemblies of God. It is
probably their major current publication on the subject [27].

A chapter entitled Healing in the Atonement acknowledges that

"Whether or not physical healing was provided for the believer

through the atoning death of Christ has been a subject of great

controversy for many years" [28].

The author then proceeds to argue for the doctrine by

reference to the usual passages [29] and commenting on |1 Peter

2:24 concludes that

"Christ does not have to suffer again to provide forgiveness of
sin or healing of the sick. The work has slready been done. It

is now up to us to accept the finished work of Christ and
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appropriate by faith the forgiveness or healing that we need®

[30].

Jeter’'s work, like that of Osborn,' exhibits throughout the
same sympathy with the views of A.B. Simpson and Carrie Judd
Montgomery, although Jeter does include a chapter on the use
of medicine [31], in which he is far less condemming .than the
early promulgators - of the doctrine. Nevertheless his
sympathies clearly lie with Simpson whom he quotes as saying
that there i1s no point in giving up 'remedies’ if one does not
have faith but that people who have real faith in Christ will
not want remedies. [32]. Moreover it seems likely that his
concessions to the medical profession are based on his respect
as a Christian for the laws of the United States rather than_
on a conviction that medical means might at least sometimes be
appropriate for a-Christian. He acknowledges that 'it should
be the sick person.himself who decides whether he should give
up his medicine or not’ and then points out that 'if you tell
him to do so you can be accused of practicing medicine without
a license' [33]. Further,
bl . P
"Civil laws may . make it necessary at times to call for medical .
+  assistance. for members of our family. In such cases we are to,

remember that the Bible tells us to obey the laws, This should

not be because of a lack of faith, but to comply with such Laws

and to. set a good example as & Christian, . Sometimes. we would:

gladly. trust the Lord for ourselves, .but our children may not

have the same faith and may resent a forcing (as they see it) of

our beliefs on them. After raising our own five children on the

foreign mission-field and.seeing God heal them time after time, .1

am glad to report that all of them have a strong faith in .the

Lord as their Healocr" [34],

b= L - I,i :_:. . 4
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Jeter .has,. thus. modified = in practice ,.the. more _extreme

"L‘;:}

implications of Simpson s .teaching, but the doctrine itself is

essentially the same. , Indeed. he, adduces  additional, K Bible
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-
passages to support the doctrine. - Like Osborn he interprets
Paul’s statement that the Corinthians were sick because they
did not rightly discern °’the Lord’s body’® (1 Corinthians
11:29-30) as meaning that they did not rightly understand that
Christ’s body had been broken on the cross so that they might
be healed of their physical infirmities [35]). He also
understands Galatians 3:13 to mean that on the cross Christ
redeemed us from sickness in that since sickness is one of the
curses contained in Deuteronomy 28 it is part of the ’curse of
the Law’ from which Christians have been redeemed [36]. 1
shall challenge this exegesis in Part Two of this thesis [37],
but for the present it is sufficient to note that the doctrine
that healing is in the atonement is still presented in the USA
in very much the same form as it was when originally
propounded. The 'practical application of the doctrine,
especially with regard to the medical profession, may have
been modified, but the doctrine itself is not only intact but

its proponents believe that they have found further Biblical

evidence to support it.

The doctrine has also continued among Classical Pentecostals
in Britain. John Nelson Parr, one of the founder-members of
Assemblies of God in Great Britain and Ireland [38], wrote a
series of articles in Redemption Tidings, the official
magazine of British Assemblies of God, which was later
published by Gospel Publishing House in the USA as a book
entitled Divine Healing [39]. The author conveniently

summarises his understanding of the subject as follows:

"(1) The origin of sickness, discase and death is sin, and the -

author of sin is Satan.

(2) Sickness may come upon the most godly believers even if they

have not sinned.

(3) Sickness may be the result of ‘sin, neglect or abuse of the
body, disgraceful disorder (willful or careless) at the Lord's

Table, or other forms of evil in a beliot\rer.
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(4) There do not appear to be any .instructions whatever in the
Scriptures for the sick to resort to drugs or to submit to the
surgeon’s knife.

(5) There is not a single instance in the Scripture of a sick
person being healed through drugs or earthly physicians.

(6) His Name (Jehovah-Ropheka) reveals the Lord as our Healer.

(7) The mission of t.he Lord Jesus and His attitude towards those
"oppressed by the Devil® (Acts 10:38) with discases and other
things reveal Him as the Healer.

(8) The Complete Commission of the lLord Jesus to His Church
before leaving them, as revealed in the three (sic) Gospels,
reveals Him as the Healer.

(9) The Miracles and healings wrought in the early days of the
Church, as recorded in the Acts, reveal the Lord as the Healer.

(10) There is not one sentence in the New Testament which

indicates that physical healing was a temporary manifestation.

which would ultimately cease.

(11) Gifts of Healing were set in the Church by the Lord and.

there is not a single Scripture which supports the assertion that
the gifts were 1to cease before the end of the church
dispensation. (

(12) If sickness has <come upon believers r_:}th}éugh sin,

disobedience, or some other cause, it is unscriptural to seek

help from drugs or physicians in order to escape the chastisement

or discipline of the Lord.

(13) The explicit instructions.contained in the Epistle of James .

have never been countermanded, and reveal the course we should

follow when sickness comes upon us.
(14) The sick are instructed to call for the elders of the church

to minister to.them in the Name of .the Lord" [40].
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It is interesting. .that .the author’s summary of his

teaching makes no explicit reference . to healing .in

atonement although Parr clearly believed the doctrine as

following passages reveal: - . ...

own
the
the



.~ Chapter Two
¥ 5

r
— __JH:_ -
SRR v - Ry b

*"He healed because it was prophesied that He would bear our

sicknesses and pains (Isaiah 53:5, Matthew 8:16-17)....

..... We do not of course say that the healing of sickness
constitutes so important a part of the mission of the Lord Jesus
as the salvation of the soul, but it was and js undoubtedly
included in it. Those who l;ave grasped the truth that beljevers
are identified with Christ in death and in resurrection know that
upon the Great Burden Bearer have been laid the infirmities of -

both soul and body® [41]}].

*The sole ground upon which God healed this man (sc. the cripple
in Acts 3) was the redemptive work of One who had died and was
raised'from the dead; or, in the words of Acts 4:10, *In the Name
- of 'Jesus Christ of Nazareth..... crucified...... raised from the
dead, even' in Him doth this man stand here before you whole’.
....... all blessings, including Divine Healing, are ours oanly

through the merits of the ‘finished atoning work of the Saviour.

...... If Peter included healing in ‘being saved® (Acts 4:9)
(sesostai, Gk., also note the same word in verse 12 twice), are
we not justified in teaching that physical healing is included in

the salvation purchased for us by the Prince of Life?® [42].

I find Parr's contribution to the discussion extremely
interesting for, although he .clearly contends in these
passages for the doctrine that healing is in the atonement,
his emphasis differs’a little from the traditional approach of
the American writers whose work we have been considering.
First, it seems significant that, as I have already pointed
out, Parr makes no explicit reference to the doctrine in his
sunmary of his teaching. Such an omission would be unthinkable
in the work of A.B. Simpson or T.L. Osborn for whom the belief
that Christ bore’our sicknesses - on the cross is fundamental to
a right understanding of the doctrine of divine healing [43].

Second, in the passages quoted above, Parr makes reference to
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the resurrection as well as to the death of Christ with regard
to physical healing. This may reflect the influence of other
British Classical Pentecostals of his generation, especially
the views of L.F.W. Woodford whose contribution I shall
consider later [44]. Third, Parr’s use of Acts 4:9-12 appears

to add a new dimension to the discussion which will require
further comment in Part Three of this thesis [45]. Fourth, it
is notéworthy that Parr’s exegesis of 1 Corinthians 11:29-30
differs considerably from that of Osborn and Jeter [46] and is
much more in line with a proper understanding of the passage
as | shall demonstrate in Part Two [47]. Finally, Parr’s
attitude to the use of medicine, though similar in practice to
that of Simpson. and Jeter [48], is based on an entirely
different argument which centres around the use in the New
Testament of ¢oppaxetia and its cognates [49). This too will

merit discussion in Part Three of this thesis [50].

Despite these differences,. however, Parr’s teaching 1s
essentially very similar to that of the early proponents of
the doctrine. Christ’'s redemptive work has dealt with
sickness as well as sin and obedient Christians do not, need to
resort to a doctor. Faith in Christ as Healer and obedience
to - the instructions- in James 5:14ff will prove to be a

sufficient remedy for Christians who become sick. :

A more recent example of the doctrine that healing is in the.
atonement is to be found in a series of articles by British
Assemblies of God evangelist Ron Hicklin [51].. Hicklin adopts

a very positive stance with regard to God's willingness to

heal the sick. The slogan:. N R S S

t - { £ v
‘4 i * ] r : ¥ .
r L f ? L
' 4 b f - T ‘-*i . L | "taa u - - LS ..;;' ::-f r ? .

"GOD WISHES TO HEAL THE SICK: ALL OF THBM: AIWAYS®. i s+ ¢ -,.. . .,
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is repeated at intervals throughout his-articles [52],; for:

4 Yoy s
£ L r-.p' -
Ml | B, oow r 2 L;pﬂ.ﬂfi?:ﬂf_




Chapter Two

"God is not arbitrary, willing to heal one day but not the next,
willing to heal one but not another. His Word... propouads
principles to apply and gives promises to claim which.....

guarantee success” [53].

The evidence for God’s willingness to heal is that healing is
in the atonement. Hicklin compares Matthew 8:16-17 with
Isaiah 53:4-5 and argues that Matthew

*saw Christ heal the sick, knew Isasah had foretold this and
realised that, in the same passage, Isaiah spoke of the death of
Christ and, connecting the facts, states: QRIST ATUNED KR OR
BODIES at Calvary as well as for our souls. His body bdought

healing for ours® [54].

Further, in an article attempting to deal with Paul's 'thorn
in the flesh’, Hicklin argues that the thorn could not have

been a sickness on the grounds that

*since Christ bought healing for Paul, God could not in justice

refuse it [55].

As in the early writers on the subject there is also in
Hicklin a strong correlation between sickness and sin. Those

intent on health, he says, will learn the wunpalatable

principle:

*SICKNESS SPRINGS FROM SIN® [56].

Hicklin proceeds to liken a Christian’s sins to ’'weeds’ which
need to be ’'hoed’ from his life before he can receive healing.

Such ’'weeds’ include:
*"UNDUE DEPENDENCE ON THE DOCTOR® - [57]

"LACK OF DESIRE FOR HEALING - a deep-rooted weed® [58]
v 4? -
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*DISOBEDIENCE - a "great stinging nettle’" [59]}

and
"The Worst Weed - DEFECTIVE SPIRITUALITY" [60].

It is noteworthy that ’undue dependence on the doctor’ is
listed (and is Jisted first) among the 'sins’ which Hicklin
sees as preventing healing. In this respect Hicklin is by far.
the most extreme of the four writers whose work we have

considered in this section as the following remarks reveal:

"We are told to judge ourselves to stop God sentencing us-to .

sickness (1 Corinthians 11:31). Go into the witness-box and

cross-examine yourself:

A. Do you always send for the minister, as God commands, before

you send for the doctor? (James 5:14). - S

B. Do you rely on God to heal even °"trivial’ sicknesses and so

give your faith practice?

C. Do you pray seriously only when the doctor ¢can no longer help?

If so, God is jealous. The ecasy availability of medical.help
under the National Health Scheme is a major enemy to Divine

Healing” [61].

The fact that Hicklin was widely criticised .for- these views
[62] is an indication that his understanding of the doctrine
that healing is in the atonement, though probably .closer- to
the views of A.B. Simpson and Carrie Judd Montgomery, differed
considerably from that of many of his contemporaries. . ,A more
moderate approach to the doctrine had already been offered by
several British Classical Pentecostals and their more balanced
understanding is reflected in the correspondence from

Hicklin's critics [63]. In -this connection ‘it now: seems
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appropriate to turn to an examination of the views of those

who have sought to modify and restate the doctrine.

The doctrine modified and restated

Attempts to modify the doctrine that healing is in the
atonement have arisenm from both a pastoral and theological

motivation. Donald Gee’s Trophimus 1 Left Sick, first
published in 1952, is dedicated to:

"that large number of men and women all over the world who have

come to the author with their personal problems concerning Divine

healing® [64].

Clearly concerned for the many who have been taught that
healing is available in the atonement and yet who seem to have
been unable to appropriate it, Gee seeks to modify the
doctrine in such a way that the doctrine remains intact but
yet is not interpreted in such a way as to cause embarrassment

and a sense of guilt among those who are not healed.

"A doctrinal basis for the conception of Divine healing as being
unquestionably in the will of God for all has been provided by
most Pentecostal denominations in their official statements of
faith....... That a powerful and important truth is embodjed in
these statements with their scriptural reference to Isaiah $3:4-8
interpreted on the authority of Matthew 8:16-17, few will deny
who love the message of full salvation in Jesus® Name. But thst
it needs the wisdam that only the Spirit of Truth Himself can
give in its application secems ecqually evident. To assert that
healing for our bodies rests upon an identical authority with
healing for our souls in the atoning work of Christ our Saviour
can involve serious problems of personal faith and confidence for
thbu weak in the faith if, and when, they see manifest cases
where Divine healing, though *clasimed’, has not been received®
[65].
A_44_l
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Gee goes on to comment that it is. idle to blind ourselves to
the fact that such cases exist and argues that the doctrine
that healing is in the atonement 'reaches its maximum value
when physical sickness is the result of our personal sin’

[66]. Those who advocate the doctrine, he says, occasionally

neglect the accompanying truth that

"sometimes Divine love and wisdom permit a measure of suffering

as a result of sin, in order to teach us to sin no more” [67].

However Gee seems to be saying here nothing essentially
different from the early teachers of the doctrine [68] who saw
personal sin as one of the causes of sickness and taught that
true repentance would always lead to healing., Where he
differs from those. teachers, however, is in his understanding
of the ’precise measure of our present deliverance from all

the effects of the Fall' as the following rather lengthy

quotation makes clear:

*"The doctrine that since sickness is in the human race as a
result of the Fall the atoning work of Christ provides full
deliverance here and now is attractively logical, The precise
measure .of our, present deliverance from all the effects of the
Fall, whether in soul or body, is a matter upon which there must
be careful discrimination. Some ’'Holiness’ doctrines scem to
have gone a little astray here, and a parallel fallacy atuckﬁlr
doctrines of Divine healing. Thank God that for the eternal .

future there is no question of our perfect redemption; and we

have it now potentially in Christ,

4
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It is in the personal .application to the individualehriltiafn who
happens to fall sick that our doctrine of sickness as a Eﬁlql( 2(f
sin can be most shockingly miqappliedﬂand_misﬂiﬁn{terproﬂtﬁefl.bﬁTc:ﬂ
hastily attribute.personal sickness to personal sin was the
precise  folly of Job's, three friendli_that drew upon l‘hem the -

anger of the Almighty (Job 42:7). Many cruel things are being
LR
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said on similar lines by hasty and dictatorial exponents of very
imperfect doctrines of Divine healing. Usually they are thoss
who have suffered little themselves, or else have had just one

experience of Divine healing on just one line, upon which they

base all their ideas. It is only in the broadest sense that we
can teach that sickness in the human race stems from sin in the
race. In the case of many .failhful believers in the Lord Jesus
Christ it would seem more correct to regard them as innocent
victims of our common human frailties wuntil the atoning work of

Christ comes to its glorious conswmmation In the fulness of the

Kingdom of God (my italics).

Extravagant claims for immunity from physical weakness and pain

here and now are corrected by noting such words as those used by

Paul in Romans 8:16-25 and 2 Corinthians §:1-§. Although
Christians have the *first-fruits of the Spirit® they still groan
within themselves - 'waiting for the adoption, to wit, the
redemption of the body’. Such passages effectively dispel the
airy and fanatical claims of some that they are enjoying even now
their ’resurrection bodies’, The scriptural truth {e¢ that the
choicest saints on ecarth still have times when they °’groan,
carnestly desiring to be clothed upon with our house which is
from heaven’. The teaching of these passages is not a claiming

of Divine healing from the cause of the groaning or sighing

consequent upon infirmities of the flesh, but rather having the
comfort of hope that there is a fuller life, and a better body (a

*building® rather than a ’tent’) waiting for us in the life to

came.,

The doctrine that deliverance from sickness by Divine healing is
provided for in the Atonement is securely based upon a scriptural
foundation, but it needs interpreting in the light of the whole
of the Word of God. To apply it indiscriminately and blindly is
to plunge multitudes of good people into most grievous problems,
esesesOur problems of Divine healing impose upon wus the

responsibility for a courageous and frank examination of the
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applications we make -of our doctrines, even though we need nol
question the basic facts laid down in our statements of faith.
Intellectual dishonesty forfeits the guidance of the Spirit of

Truth® [69].

I have quoted Gee at some length partly because of the great
respect he has coonmanded as a leader within worldwide
Classical Pentecostalism [70] but largely because this part of
Gee's writings contains noteworthy emphases which . are
significant with respect to this section of this thesis and

which will become even more significant. in Part Four [71].

For example, although Gee’s motivation for writing is clearly
pastoral, it seems to me that the paragraphs quoted display a
theological perceptivity not found in the work of the other
Pentecostal writers whose contribution we have thus far
considered. This is indicated by his understanding, based on
Romans 8, that there are certain aspects of the atonement the
outworking of which are yet future and his suggestion that
Paul's understanding of the Spirit as ’'first-fruits’ 1is a
possible key to a balanced understanding of the doctrine that
healing is in the atonement. At this point Gee’s position
comes remarkably close to my .own, although, as I shall make

clear later, I believe that Gee has not gone far enough [72].

Further, it .is interesting that Gee clearly desires. to uphold
the doctrine that healing is in the atonement and although his
understanding brings a radically different emphasis to the
doctrine - almost to the point: of refuting it - he obviously
has no wish to deny it.. This is possibly because his
ministerial credentials with-Assemblies of God would have been
in jeopardy had he decided to do so [73] .although in the light
of his forthright plea::for.. intellectual. honesty [74] . this
seems unlikely. - A more .probable  explanation ,is that Gee
genuinely accepted that Matthew 8:16-17 .indicated that healing

is in the atonement: [75] but that.he saw the outworking of the
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atonement, at least with regard to the physical body, as yet

future. -

In this respect Gee’s contribution is also significant in that

in acknowledging the possibility that the outworking of the
atonement with respect to healing might be deferred until the

resurrection (when Christia'ns, he believes, will receive ’a
better body’) he admits that the basis for 'claiming’ divine
healing immediately has now been removed [76]. In so doing he
is adopting a position very similar to the revised view of
Robert Kelso Carter whose change of heart we noted in Chapter
One of this thesis [77]. However, G